The Muwatta’ of Imam Muhammad

The Introduction of Shaykh ‘Abd al-Hayy
al-Luknawi

The introduction enumerates a number of key topics. These are set
out below.

Topic One: How the writing of ahadith spread
In addition to the spread of ahadith, this topic will also touch on how
the recording of the compilations began, the distinctions between

them in purpose, variations in their implementations, and explanations
as to their categories and classifications.

Hafiz Ibn Hajar al-“Asqalani said in Hady as-sari, which is the intro-
duction to his commentary on Sahih al-Bukhari known as Fath al-bari,
Know —may Allah teach me and you — that the traditions of the
Prophet % were not recorded in collections at the time of the Prophet
# nor at the times of his Companions or of the great Followers, nor

were they systematically organised, for two reasons:

Firstly, because initially it had been forbidden, as is firmly established
in Sahih Muslim for fear that some of it would become mixed up
with and confused with the Glorious Qur’an.

Secondly, because of the depth of their capacity for memorisation
and the copiously retentive nature of their intellects, and because
most of them did not know how to write.

Then in the later time of the Followers (Tabi¢iin) traditions began to
be recorded and arranged in chapters when the people of knowledge
spread in the great cities, and innovations grew numerous such as
the Khawarij, the Shiah and those who deny the decree. The first
to gather them together was ar-Rabi® ibn Sabih, Sa“ld ibn Abi ‘Arubah
and others. They used to compile each chapter on its own, until
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there appeared the major figures of the third level halfway through
the second century who compiled the judgements (ahkam). Imam
Malik compiled the Muwatta’ intending to include exclusively the
strong hadith of the people of the Hijaz, combined with the sayings
of the Companions, the Followers and those after them. Abu
Muhammad “Abd al-Malik ibn “Abd al-°Aziz ibn Jurayj compiled
hadith in Makkah, Abtu “Amr “Abd ar-Rahman al-Awza“l in Sham
(Syria), Abu “‘Abdullah Sufyan ath-Thawri in Kufa (‘Iraq), Hammad
ibn Salamah ibn Dinar in Basra (‘Iraq), Hashim in Wasit, Mu®ammar
in the Yemen, Ibn al-Mubarak in Khurasan and Jarir ibn “Abd
al-Hamid in Ray (Bukhara). All of these people lived at the same
time, and we don’t know which of them was first. Then many of
their contemporaries followed them, weaving on their loom, until
some of their imams thought that they should specifically single out
the hadith of the Prophet 4. It was at the end of the second century
that they began to compile the collections called musnad'. Abdullah
ibn Musa al-°Absi compiled a musnad, then Nu‘aym ibn Hammad
al-Khuza“t who resided in Egypt compiled a musnad, and then later
the imams followed in their steps in doing the same. There were
very few imams among the hadith memorisers who did not compile
his hadith in a musnad, such as Imam Ahmad ibn Hanbal, Ishaq ibn
Rahwayh, ‘Uthman ibn Abi Shaybah and others. Some of them
compiled them both in chapters [according to the figh rulings] and
as musnads, such as Abt Shaybah. When al-Bukhari saw these
compilations and he realised that with respect to their constitution
they comprised those which are sahih and hasan as well as many
which are weak, then it moved his resolve to collect only the sahih
hadith.”

Ibn al-Athir al-Jazart said in the introduction to his book Jami¢ al-usiil;

In compiling their collections people had very different purposes.
Some confined their goal to compiling hadith alone so that their

1 . .
Musnads are arranged according to the names of the narrators from the chains of
transmission.
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wordings could be memorised and rulings derived, as did “Ubaydullah
ibn Musa al-°Absi, Abtu Dawtid at-Tayalist and others of the earliest
imams of hadith, then came Imam Ahmad ibn Hanbal and those
after him. They established the hadith according to the chains of
transmission of their narrators, and so they would mention the hadith
with chains of transmission [isnad] of Abu Bakr as-Siddiq, for
example, and they would establish under that everything that was
narrated from him. Then after him, they would mention the
Companions one after another in this manner. Some established
the hadith in the places which indicate them, putting every hadith
in the chapter peculiar to it. If it was about the prayer then they
would mention it in the chapter on prayer, and if it was about zakah
they would mention it in the chapter on zakah, as Malik ibn Anas
had done in the Muwatta’, except that because there were a small
number of hadith, then there were few chapters. Those after him
modelled themselves on him. When the matter reached al-Bukhari
and Muslim and the number of hadith in their books were numerous,
then the chapters and their sub-divisions became numerous. Those
after them modelled themselves on them. This type is simpler for
searching and study than the former in two ways:

“Firstly, a person may know the meaning for which he seeks the
hadith even if he doesn’t know its narrator, nor who he might be in
the musnad,. In fact, he might not need to know the narrator at all.

“Secondly, if the hadith is narrated in the book on the prayer, the
one who investigates it knows that this hadith is the proof of that
judgement on the prayer, and so he does not need to think any
further about it.

“Some of them narrated hadith containing linguistic ambiguities
and confused meanings, compiling books dedicated to this in
particular in which they confined themselves to explaining the hadith,
commenting on their unusual linguistic features, their grammatical
analysis and their meanings, leaving aside mention of the rulings.
This was done, for example, by Abt “Ubaydah al-Qasim ibn Sallam,



